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tudymg nomads:

hen I read of the “fierce and turbulent
ce of republicans” of northern Somali-
and in LM. Lewis’ A Pastoral Democracy.
ese Somali are wide ranging nomads,
ving in one of the world’s harshest
eserts, raising and subsisting on their
amel herds and small stock by following
the sparse and erratic rainfall. and the
tesultant scanty pasturage. Often commg
into conflict over the meagre but precious
tural resources, they pursue and pro-
t their interests through individual
1 group action, through violent “self
help”

‘Somali pastoral nomads are individu-
alistic and independent, each male adult
arrying responsibility for his family, his
erds, and his strategies, each repeatedly
'alculatmg and acting and going his own
way, with high stakes of livelihood con-
tantly at risk. At the same time, how-
eyet, the Somali coopérate among them-
selves and acknowledge collective inter-
osts, recognizing public rights in land
and pasturage, and establishing collec-

titution in cases of injury and death.

Both the independence and the coop-
ration struck me as esthetically appeal-
mg and morally commendable, and my
dmiration and romanticism - was
roused by the intrepid hardiness and
he elegant austerity of the northern So-
mali nomads. But why was it as nomads
that I thought of the Somali, rather than
s pastoralists or tribesmen or Africans
r Muslims? It seemed to me that their
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ive responsibility for vengeance or res- |

autoblographlcal reﬂechon

independenf mdiv_iduali_ty, their intrepid
bellicocity, and their collective solidarity
all arose from and was intimately related
to their wide ranging nomadism, their
ready mobility and ease of movement,
which both necessitated and made pos-
sible action and responsibility and pro-

- vided at one and the same time opportu-

niities and constraints unknown to seden-
tary peoples. For the Somali nomads, the
people, households, and livestock — the

- main means of livelihood — could be

moved to optimize basic goals: political
objectives such as security could be ad-

“vanced by retreating from threats or by

mobilizing allies; economic objectives

‘such as production or exchange could be

advanced by relocating to areas of supe-
rior pasturage or to markets; religious
needs could be served by gaining access
to sources of supernatural powet, such as
shrines. The specific forms of Somali so-
cial life — the balanced set of clan and lin-
eage groupings, the egalitarian nature of
status relations, the decentralization of
decision making — seemed to be intri-
cately intertwined with and dependent
upon the nomadism so central to north-
ern Somali life. -

It was thus with particular interest
that I read Frederik Barth’s account of the
Basseri in Nomads of South Persia, for.
while the Basseri engaged in impres-
sively extensive nomadism, the nature of
their society and way of life contrasted
markedly with that of the Somali no-
mads, so much so that the differences

‘seemed more significant than the simi-
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larities. Basseri nomadism was centrally
organized, carefully coordinated, corpo-
rately executed, regularly timed, and re-
petitive in direction and spatial objective;
an orderly, predictable, oscilinear migra-
tion pattern attuned to the macro-en-
vironmental variations of major altitude
and seasonal differences as the Basseri
moved to the high vaileys of the Zagros
range during the hot summer and to the

Jowlands during the cold winters. Oppo-

site in major respects was the individu-
alistically directed, irregularly timed,
unrepetitive and uncoordinated migra-
tions of the multitude of Somali nomads;
a myriad of unpredictable, direction
shifting, criss-crossing opportunistic ad-
justments to micro-environmental varia-
tions of rainfall and pasturage alloyed by

seasonal shifts and sociopolitical con-

straints. Basseri small stock, mainly
sheep, pastoralism was as an economic
enterprise oriented to the marketplace,
and many subsistence needs were filled
by exchange. Somali camel pastoralism,

supplimented by the raising of small

stock, was primarily oriented toward
~ subsistence, toward direct consumptmn
- by the nomads themselves.
'Equally disparate was social organi-
-zation, with the social fragmentation of
independent households and a thin net-

work of bilateral kin characterizing the -

" Basseri, and strong corporate groups
based upon patrilineal descent and con-
tract characterizing the Somali. Tribal
organization among the Basseri was
based upon political allegiance to the
tribal chief, who provided an ongoing
central authority used in organizing and
coordinating tribal activities, whereas
among the Somali tribal organization
above the corporate vengeance groups

- was a contingent one of alliances based

.. upon descent and contract without per-
manent offices or central coordinating
powers; thus the Basseri had a permia-
nent, hierarchial and centralized tribal
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political structure and the Somali had
contingent, egalitarian, and decentra).
ized tribal political structure. As amon

the Basseri, the chief made the final ag.
mlmstratlve decisions, so in matters of
Iaw, conflict and enforcement, the chief
was the authority and referee, support-
ing his decisions with legitimate coer-
cion; among the Somali all matters of
social control were in the hands of line.
age /alliance members, with decision anq
enforcement a matter of collective deter-

- mination and action.

Many of the differences between the
Somali and Basseri nomads seemed to
me closely tied to the differences in the
environmental settings of northern
Somaliland (now Somalia) and southern
Persia (Iran). Rainfall and thus water and
pasturage were scanty, erratic and unpre-

 dictable in the severe desert reaches of

the 'Somali, while the rainfall of the
Basseri il-rah (tribal road) through the
Zagros mountains, between the lowland
plain and the highland plateau, was con-
siderable, relatively dependable, and

~ more or less predictable. Thus the differ-

ences in Somali and Basseri nomadism,
as a strategy of adaptation, exploiting
resources and avoiding deleterious con-
ditions, reflected the environmental dif-
ferences of the two regions. There were
also very important differences in the
social environment which were partially
reflections of the environmental differ-
ences; most notably, there were a much
higher population density, a substantial
agricultural population, and a significant
state presence in south Persia, which pro-
vided for the Basseri a crowded and com-
plex social milieu quite unlike the almost
entirely nomadic, tribal milieu of north-
ern Somaliland, which was tempered
only slightly by sedentary, commercial,
and colonial presences on the coast. The
differences in the social environments
were themselves to a substantial extent
reflections of differences in physio-biotic




Philip Carl Salzman: Studying nomads: an autobiographi_célﬂiréﬂe ction

SOMALI BASSERI
NCIPAL SOURCE 1. M. Lewis, Frederik Barth,
- : - A Pastoral Democracy Nomads of South Persia

.opportunistic and |

variable

micro-environmental

variatons of rain-

Northern Somalia, Fars Province, southern
Horn of Africa, Iran (Persia)
East Africa
MADIC MOVEMENT .

1 ‘ ' decentralized, centralized,
uncoordinated, -coordinated,
individualistically corporately

executed ° _ executed
“irregular regular and predictable

specified and repetitive

major altitude and
seasonal variation

fall and pasturage (highland/ lowland
migration)
ONOMY ‘
rimary livestock camels - sheep
prientation _  subsistence consumption market exchange
rce of consumption goods own production commercial and

barter exchange

CIAL ORGANIZATION

inciple tribal organization

'— corporate group

framework

patrilineal descent

fragmented
household and
bilaterality

kinship and alliance

her population

turage and water sources

scanty, erratic
scanty, unpredictable

otherwise
unoccupied

segmentary lineage political allegiance
_ system '  tochief
itical structure contingent polity ongoing political
' based upon alliances: offices based upon -
of corporate groups- chiefship
" egalitarian, hierarchical,
social control by social controlby -~ .
lineages chiefs '
ENVIRONMENT desert plains/mountains/
| B plateau -

moderate, dependable -
. generous, widely

available
agricultural peasants,

town and urban

centers, state




Nomadic Peoples 36/37: 1995

‘environment, for agriculture, population
density and effective government inter-
vention all require a significant resource
base, a base such as was present in south
Persia but not in northern Somaliland.
~ Reflecting upon the differences be-
tween the Somali and Basseri nomads, as
well as among other nomadic peoples en-
countered in the anthropological litera-
ture, and attempting to discern patterned
relationships, relationships between sets
of social and environmental factors, I
became persuaded that egalitarian tribal
structure and contingent political alli-
ances such as those characteristic of the
Somali were consistent with and even
dependent upon wide ranging and op-
portunistic nomadism and upon the
sparce and erratic environment which
seems to require this form of nomadism.

L1kew1se, a-hierarchial tribal structure -

with ongoing authority roles and perma-
nent boundaries, such as that of the
Basseri, is consistent with, dependent
upon, and supportive of highly organ-
ized and orderly long range nomadism,
which itself requires a fairly high density
and dependibility of environmental re-
sources. A good number of intervening
variables — such as ease or difficulty of
administrative control and sanctioning,
availability of non-pastoral economic,
especially agricultural resources, and
possibility and value of centralization
and coordination —connect the nature of

the environment and the form of nomad- _

ism or feed into these relations so as to
-reinforce them. The upshot of these re-
flections was that nomadic peoples differ
greatly from one another even in those
characteristics directly related to nomad-
ism, and that these differences are tied in

a systematic fashion to profound social

features such as tribal and political struc-
ture. These views I set out in my M.A.
thesis at the University of Chicago and

~ shortly thereafter published under the

titl_e' “Political Organization among No-
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madic Peoples” (Proceedings of the Amer;.
can: Philosophical Society 111: 115-131
1967; later reprinted in Yehudi Cohep's

. Man in Adaptation). The perspective pry.

vided was the one with which I ap-
proached fieldwork for my Ph.D.

This perspective and formulation dig
not go without benefit of response or
without being informed by criticism,
Robert Paine gently expressed reserva-
tions about the general thesis by referring
to the case of the Nuer, pointing out that
a regular, predictable and spatially lineay

1nigration pattern was here associated

with an ~indeed, the classic — egalitarian,
decentralized, contingent polity. My re-
sponse, adequate on'the ethnographic
level, but less so on a theoretical level,
was that the Nuer were pastoralists who
were deeply involved in other forms of
extraction and production, and whose
major migration was between areas of
cultivation and areas of fishing and
which was thus not a pastoral migration,
and therefore the case was not relevantto
my thesis, which specifically dealt with

‘pastoral migrations among predomi-

nantly pastoral peoples. But Paine’s criti-
cism was trenchant at the f;heoretlcal
level, for it indicated that in a- formula-

tion such as mine, migration pattern was

an empirical index, and a relatively crude
one at that, of other environmental, social
and economic variables, such as resource
density, population density, and resource
control, and also indicated that character-
izing a population by a single feature,
such as pastoralism, can greatly over-
simplify ethnographic complexity and
mislead the observer and analyst. The
former point is. critical in any social
analysis and theoretical formulation, and
helped me in differentiating factors at
different levels of abstraction. The latter
point proved to be particularly signifi-
cant in understanding what I observed
durmg my fieldwork.




similar exchange took place with
Aifford Geertz, who was at pains to
t out, as I prepared to.go off to Iran
ieldwork, that my theoretical frame-
k emphasized environmental impact
n social institutions and neglected
underlying cultural component, for
aptations such as pastoral nomadism

-ultural constructions brought to an
yironment rather than behavior pat-
generated by the environment.
e again, my ethnographic response
sound, that is, that I was taking pas-
oral nomadism as given and examining
ariations and the variations in social
anization in relation to environmen-
variations in order that I might estab-
h the concomitant variations upon
ich any sound, substantive, general
owledge is built. But once again, the
ticism could notbe ignored at a deeper
sotetical level, for there was a naive
terialist bias in my arguments, and
s was made possible, as Geertz saw, by

re profound inquiry, must be the ob-
t of inquiry, viz. the commitment, in a
tld of alternatives, to pastoral nomad-
as a particular mode of adaptation.
is wider question expanded my hori-
ons in ways that influenced my research
aluchistan and subsequent thinking,

thropology to the present day.
The Baluch say that after God made
world, he took was was left over and
\ade Baluchistan. How is it I chose to
rk in Baluchistan; what perverse cul-
al commitment was at work, driving
o such a place? Well, there were sev-
I cultural commitments playing a
t: One was language, for I judged that
Iranian language, being Indo-Euro-
rather than Semitic or Turkic,

"_llitated in favor of Iran, Afghanistan or
akistan and against Turkey and Arab
ountries, the other possibilities for

ny taking as given precisely what, in a-

d continues to haunt me, and, I fancy, .

uld be-easier to work with, and this .
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studying nomads in the Middle East. The
other cultural commitment was anthro-
pological, in that I believed that a study
within the same cultural area as Barth’s
Basseri, but of a nomadic poeple in a geo-
graphical area much more difficult than
the relatively lush Zagros range, would
shed light upon the differences beétween
nomadic peoples and the environmental
features associated with those differ-

‘ences. And what area could be at once

more different and less favorable than
the Zagros, but Baluchistan?

There were also non-cultural, circum-
stantial reasons for choosing Iran as the
site for field research, and these were
access and stability. In many Middle
Eastern countries at that time, it was im-
possible to get permission to carry out
research, or even to venture into the

countryside; this was particularly true of

the Arab countries, which were very
skeptical about foreigners in general and
about Westerners in particular, not to

“mention official policies and unofficial

attitudes toward individuals of Jewish
extraction. Iran was a country where for-

-eigners were welcomed and where

anthropological research was accepted
and tolerated if not understood or en-
couraged. And there was évery prospect
that, with increasing modernization and

- development in the country at large, and

with expansion of Iranian institutions of
higher education and their social science
components, more understanding and
encouragement of anthropological re-
search would develop and permission to
do research would become routinized.
Thus the stability of Iran under the mod-
ernizing regime of the Shah boded well

for ongoing research; the populations in

the cities and countryside were relatively
quiet with few signs of disorder, and the
regime was well entrenched and seemed
unlikely to fall or even to shift policies.
This was a fdir and desirable contrast

“with the round robin of coups and riots
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so prevalent elsewhere, which were so
likely to throw in jeopardy residence, re-
search, and safety.

Upon arrival in Tehran for my first

period of field research in 1967-68 (later -

to be supplemented by further stints, 14
muonths in 1972-73 and 3 months in 1976),
I was in my Baluchistan interest en-
couraged and advised by Brian Spooner
who was residing in Iran as Assistant
Director for the British Institute of Per-
sian Studies and who was engaged in
research on southern Baluchistan. In ac-
cord with my interests in pastoral peo-

~ ples, and a coincidental happy division
of ethnographic territory; I was directed

toward the Sarhad of Baluchistan, the
northern highland region, home of the
warrior tribesmen unstudied in modern
times but immortalized in General
R.E.H. Dyer’s Raiders of the Sarhad. With
letters of introduction in hand, I finally
made my way to that most famous, or in-
famous, of Sarhadi tribes, the Yarahm-

-adzai, who by then had taken the nanie
Shah Nawazi. It was the Shah Nawazi

that was to provide my home base, my
primary subject of study, my friends, and

- my teachers for the time I lived in
- Baluchistan, and it was to provide the

ethnographic. foundation and reference

© point formy subsequent anthropological

work.
I'was received by t‘ne respected Shah

. Nawazi chief, Sardar Han Mahmud, a

powerful man of active chsposmon and
his more contemplative brother, Nezar
Mahmud, who underfook to place me in
a herding camp with those who became
my hosts, the Dadolzai, a well regarded
lineage with whom I came to be identi-
fied by Shah Nawazi tribesmen.

Even while living in a herding camp
of black goat hair tents surrounded by
vast desert wastes, amidst very authen-
tic seeming tribesmen with beards and
turbans, long-shirts and baggy trousers,

and tribeswomen with dress_es adorned
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by tradltlonal Baluchl embrmdery and

“head-to-toe veils, and herds of sheep,

goats and camels, I became i mcreasmgl
alarmed during those first weeks by the
extent to which the Dadolzai, and pre.
sumably the Shah Nawazi at large, giq
not fit my stereotype of pastoral nomags,
for it became quickly apparent that these
tribesmen were engaged in a great vari-
ety of productive and economic actiy;.
ties, and thus were by no means “pure’
pastoral nomads. In addition to herdmg
sheep, goats and camels, they cultivateq
date palms, grew gram, hunted and gath-

“ered, engaged in trade and smuggling,

and labored for pay, all nonpastoral acti-
vities. Even theirnomadism, the sine gua
non of authenticity, proved to be prob.
lematical, for the main migration of the
year went the wrong way, from the cooler
summer highlands to the ghastly torrig
lowlands, and left the flocks of sheep and
goats behind in the care of shepherds!
The tribesmen were, of all things, going
“to eat dates” at their groves,

What I was observing, it slowly
dawned on me, was not a system of
specialized pastoral production, but
rather a generalized system of exploita-

‘tion and production, a multi-resource

economy. Nomadism, here, was not only
a tool of pastoral production, but made
possible the exploitation of a variety of

-resources spatially separated. This was

obviously important for, understanding
Shah Nawazi social and political organi-
zation. Which brings me back to Paine’s
comments mentioned above. The reason
that the case he cited, the Nuer, did not
fit with my earlier theoretical formula-
tion was that the main migration pattern

-‘was not a pastoral one but rather a multi-

resourse one — from grain cultivating ar-
eas to fishing areas — and so did not re-
fléct the same kind of climatic, demogra-
phic, and social features that a pastoral
migration of the same pattern would
have had. The moral is that the formal




st as good an index of demographic and
al characteristics relevant for under-
nding social and political organization
adaptation and productive patterns
eneral and the part that nomadism
ays in them. The theoretical im-
ance of this point is reinforced by the
bstantive ethnographic fact that most

v-r

sively pastoral, but are to some signifi-
ant degree involved in other forms of
traction and production, as the Baluch
Nuer are. It thus became obvious to
e thatitwas necessélry o set aside ideal
p;cal notions- of pure nomadic
storalists and to attend to empirical
sthnographic variation in degrees of spe-
lization/ generalization. This must be
starting point in trying to relate ad-
tation to social and political organiza-
no

ut at least one could relate environ-
al characteristics to patterns of ad-
tatxon Surely the'generalized, multi-
ource subsistence economy of the
hah Nawazi, and the need for nomad-
, was a function of the sparsfcy and
ependability = of resources in
luchistan. The multi-resource extrac-
n, the variety of products and the no-

e they not? — for existence and sur-
alin this marginal environment, this
id of stone and sand, this land of the

let. Can we not, in short, explain the
Nawazi adaptation by the-environ-
ntal circumstances in which it is
d? The answer, of course, is “no”.
human occupation of the area de-
s upon an adaptation which takes

ere are many kinds of adaptations
at least several appropriate for the
ad of Baluchistan. For example,
e pacification of the area by Reza

pects of a ‘main’ migration pattern s

astoral’ societies are by no means ex-

idism that allowed people to move -
ween resources, were necessary —

‘asional, reluctant rainshower and -

unt of the enyironmental conditions, -
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Shah, Persian agriculturalists from cen-
tral Iran have come to the Sarhad of Balu-
chistan and established villages, making
their living from cultivation based upon
irrigation by ganat (underground irriga-
tion tunnels drawing on the water table
at higher altitudes). Even: more persua-
sive is the extensive irrigation cultivation
that characterized the area before the

' Shah Nawazi tribe arrived some two

hundred years ago, as evidenced by the
multitude of ganat ruins from an earlier
period. The arrival and expansion and
occupation by the tribes signaled a
nomadization and pastoralization of the
region. The environmental conditions of
the Sarhad did not'force‘ pastoral noma-
dism on the tribes; it was the tribes that
forced pastoral nomadism on the Sarhad.
The tribesmen brought nomadism and
pastoralism with them, and their adapta-
tion in the Sarhad can only be regarded
as a synthesis of their technology, organi-
zation, and values, on the one hand, and
the environmental conditions of the re-
gion, on the other. Various forms-of ad-
aptation were possible, but the cultural

commitments — cognitive, in the form of
knowledge, such as technology; and af-

fective, as in value, such as independence
—brought by the tribesmen guided them

to select certain forms of adaptation and

reject others. Thus Geertz was correct in
pointing to the cultural element in adap-
tation, to the independent impact that
cultural commitments have in influenc-
ing, in conjunction with other factors,
patterns of human action such as adap-
tation. Such observations led me to a

 theoretical position which emphasizes

the multiple independent influences in
any particular chain of causality and ly-
ing behind any particular outcome. This
view, which sees the world in a pluralist
perspective, stresses multi-causality, fo-
cuses upon the interaction of cognitive,
affective, technological, demographic,

organizational and environmental fac-
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“tors as the processes generating the pat-
terns of human custom and action we
wish to understand. It seems to me that
it is in understanding these processes of
interaction that we shall further system-
atic knowledge of human life and its va-
rieties. ' :

" Multiplicity is not, however, limited
to different kinds of influences in human

~ life, but is evident within each of the
kinds of influence. Just as there are many
habitats that can be selected from a par-
ticular environnment, so too there is
multiplicity in any particular culture,
particular society, and particular person-
ality pattern. Each contains a variety of
elements, sometimes only uneasily com-
patible, which in effect provides, within
each culture, society, or personality pat-

tern, a set’of alternatives. At any given-

time, some of the alternatives will
"deemphasized, or recessive, while others
are acted upon. But at other times, ele-
ments previously deemphasized can be
activated, and those previously operative
can fall into disuse. There are various
ways in which elements not in use or not
manifested strongly can be maintained in
the repertoire, as through verbal asser-
tion, literary record, ritual manifestation,
occasional use, or minority commitment.
The result is that actors have a range of

possibilities to draw upon,'and that in -

times of change, whether cyclical or de-

“velopmental, alternative patterns are

available and accessible within the given
repertoire.

This multiplicity can be seen among
the Shah Nawazi in several sectors. There
is multiformity in political organization
through the co-existence of principles
and institutions of both segmentary and
hierarchical nature: descent, manifested
in a lineage system, militates in favor of
independence, equality, and decentrali-
" zation; seniority, manifested in a chief-
tainship, militates in favor of depen-
- dence and interdependence, status dif-

i
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ferentiation, and centraliza_tion. From the
dialectic of these organizational altern,.
tives comes a structural openness whjgy,
is, in practice, flexibility. Similarly, g,
multi-resource economy incorporates
many types of extraction and producﬁon’
each type providing an alternative to o,

_ ers, each type holding the potentia] y,

expand and replace others, given appro-

- priate conditions. The extractive and pro.

ductive complex thus contains a range of
elements which can be shifted and re-ar.
ranged into a multiplicity of combin,.
tions and patterns. In identity and self.
identification too, there is an impressive
plurality: One facet is the warrior tribes.
man, recklessly raiding abroad or tena.
ciously defending at home, attached un-
hesitatingly and irrevocably to his tribe,
tribal section, maximal lineage, or mini-
mal lineage according to structural rel-
evance. Another facet is the hardy no-
mad, dwelling in black goat-hair tents,
moving easily across the rugged terrain,
drawing a living from the haish and re-
luctant' environment hy shrewdly
husbanding livestock, date palms, and
small patches of annual cultivation. A
third facet is submission to God, the com-
mitted Muslim, ritually clean, devoted to
the Word, acting according to the pre-
scriptions and proscriptions of Islam.
These facets, which can be maintained as
complementary aspects of identity, also

_provide alternatives to be drawn upon

and emphasized in particular situations

' or a longer term developmental process.

So what I discovered in this simple
society based upon a form of kinship or-
ganization, built of small and scattered
communities characterized by face to
face relations, deriving subsistence from
generalized primary production of rather
meagre dimensions, in which people are

-little insulated from environmental fea-
-tures and climatic conditions, was that

the multiplicity of folk models and plu-
rality of behavioral patterns threw doubt




analytic characterizations emphasiz-
a-unitary cultural configuration, an
srated and consistent symbol system,
gle skeletal social structure, a solely
inant infrastructure, a coherent deep

her formulation which ignored the
Iymorphlsm found among, as it seems,
‘human population, and which at-

an collectivity to one or another con-

s we have sometimes been a bit too
cerned with analytic elegance and
retical power t6 take into account the
plex1t1es we must if we are to suc-
in understanding how people are
al and how they are cultural and how
ey are now.one thing and now another.

wis, L. M. 1961 Apastoml democracy. A

he northern Somali of the Horn of Af-
ica. London: Oxforci University

cture, a typical personality, or any’

ts to reduce the complexity of any-

ently formulated characteristic. Per-

tudy of pastoralsim and politics among -
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Résumé

Au début de mes recherches sur les no-
mades je me suis consacré a l'étude des

- différences entre les tribus dont le degré

est variable — elles peuvent étre par

_exemple relativement démocrates, égali-
. » €8

taires et décentralisées, comme les
Somali ou bien au contraire hiérarchi-
ques, stratifiées et centralisées comme
les Basseri. Pendant mes travaux sur le
terrain au Balouchistan j'ai constaté la
variété extraordinaire qui existe & l'inté-
rieur de chaque tribu, la multiplicité de
leurs arrangements sociaux, la maniére
selon laquelle les orientations dans la
production, dans 1'organisation et dans
I'identité se succedent d'une fagon
diachroniqgue selon le contexte.

Resumen

|

Me inicié en los estudios némades enfo-

“cando las diferencias entre tribus; tanto

el contraste entre grupos tribales re-

" lativemente democraticos, egalitarios y

decentralizados como por €j. los Somali
y grupos mas jerarquicos, estratificados
y centralizados como los Basseri. Duran-
te los trabajos de campo en Baluchistan
me he percatado de la considerable dife-
renciacion interna en cada tribu, de la
multiplicidad en sus arreglos sociales y
de la manera en la cual la orientacién y
el énfasis en la produccién, en la ergani-
zacién y la identidad alternan y se trans-
forman en relacién con las cond1c1ones
cambiantes.

imtﬂ 1990.
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